Mr. STAa NLEY -, izn thuee mrarratmve of his travels, “ Through the Dark
Continent,” gives uss ““ The Legend of the Blameless Priest.” It
is highly «<redizable to the gr==at traveller that during the unsettled
life of his jourrmeyinzs, lhve shosald have succeeded in obtaining such a
legend in such wexaact details. I tisamotier evidence that there is hidden
away in the Fwowlk-lore of the= people of Africa, very much that is
intensely and wmiwersall y imtearesting, wanting only earnest and com-
petent men to «<olleck it; I ssay wanting, not waiting, for it i1s now
fast passimeg aw=ay frorm the meemory off the masses of the people, and
becoming: chamged by inmtercasmrse with foreigners.

T his legend , commmitred toe writing at Uganda, on Lake Victoria
Nyanza, has nmany cwurious pa»ints of resemblance with the Creation-
myths of Zululand amd othwer parts of Southern Africa, which it will
be worth while to comsider ; ==mnd, Further, it appears to me clearly to
be = wardation ©of a Hegrend #ound in the just recovered Chaldean
ancient lore. Yex Mir. Stanlley is probably unacquainted with these
particulars and hmas thus wnownsciously added an important item to
our knowledge., amud aafforded samportamt material for the Comparative
My thologgist, ammd indicated new lines for the collector of Folk-lore.

I will farst giwe aan abridgemment, as brief asis compatible with clear-
ness., off thee Ugzandalegend, am«d point out the several curious similari-
ties it has to ouxw locall legeradss ; then skwow its probable origin in some
common source writhh tlhie Climaldean account; and lastly point out
that the languam=es spovkem im clhae Central parts of Africaare dialects of
the same langu=moe as thie K =xosa, Zulu, Suto, &c., spoken in the

South Eastern oOanm T ries,

TEEE BEEGEND ©OF THE BEAMELESS PRIEST.

¢ Kintwu was Priest, Patriamh, and first King of Uganda.” He
came fromm the MNorth, amd ¢ Tbrought with him one wife, one cow,
one goat, one sheep, one bazmana-root and a sweet potato.” He
settled omm the wwestern Damxk of thhe IMwerango river at Magonga,
near the present frontier of Umyoroe. “There wereno human beings
there to dispute writhh himn the right to settle. Kintu was alone in
his kingdosm ; «»n hime devoive=d the peopling of the country. But it
was “ mot destimmed to remnain «ddesolate Mong, for his wife was remark-
ably prolific. She brought fomth four <hildren at a birth each year ;
and each male issuaed into the world with an incipient beard and the
powers of lusty primne ywouth s and the female children at two years
of agze bore chilkdremn, who at @m equally early age conceived and bore
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sons and daughters, wantil the land began to be fully peopled.” The
cow, the goat, the sheep, the chicken, the banana, the potato, all
increased at the same rate, until the valleys of Unyoro abounded
with numerous familaes all rich in all the necessaries of life,

When the land could no longer bear the vast population, Kintu
gave portions of the original banana to some of his offspring, and
portions of the original potato-plant to others, and sent them forth to
seek new homes, amd to establish new nations.* Those who
received the banana <cutting went to the south of Magonga, and
those who received the potato went to the north and dwelt in the
valleys of Unyoro. So to this day the Waganga and all living about
Magonga prefer bamamas for food, and the Wanyoro prefer the
potato,

Kintu, the Priest, had an especial aversion to bloodshedding,
whether blood of mam or animal. But he did #not instruct his children
not to wuse ammal food; but nothing must be killed in his
presence, but at a distance from his house and neighbourhood.
If the murderer was subject to the law of having his blood shed by
man for the blood of man he had shed, he must not be slain in the
presence of Kintu. Xf the culprit could succeed in reaching Kintu,
and touch his feet or garments, or were the patriarch only to cast
his eyes on him, he was safe. So great a right of sanctuary sur-
rounded this primitive P riest.

But as man increased so too did evil. And at length the children
of the gentle, blameless Kintu not only gave themselves up to all ex-
cess of evil living, buat rose against their venerable head, and
threatened to depose and kill him. At length, wearied by their
growing 1mpiety, he determined to leave them, and, calling his wife,
said, ¢“ See, my sons whom I have brought into this world have become
wicked and hard of heart, and threaten to drive their father away or
kill him, for they say I am become old and useless. I am like a

hateful stranger amomgst my own children. They shed the bloed of

their brothers daily, and there is nothing but killing and bloodshed
now, until I am sick of blood.t It is time for us to get away and
depart elsewhere. Comue, let us go.” And in the night Kintu and
his wife departed, takiings with them their original cow, goat, sheep,
chicken, a banana-root and a sweet potato. ‘
From that time for many generations successive chiefs spent much

time in searching for Kintu; but each died without any tidings of

the lost one, whom all believed to be still alive, and that he would
again appear amongst his children.

In process of time Ma’anda succeeded to the chieftainship. He
was possessed with a strong faith in the continued existence and re-
appearance of Kintu, and spurred on by the hope of being success-

* This would be called by the Zulu,—wbudabuka *wezizawe, the breaking off of the

nations.
T Comp, Gen. vi. 11-13,
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ful where all others hadfaile«d, he devoted himself to the chase, ¢ pene-

trating gpreat #forestss, and Wwraversing extensive plains and valleys

ostensibly to Thumat o=arame,” bmatreally in the hopes of perchance ]ighting
ora some hidden recess whexre Kinte was concealing himself,

During Ma’amenda™s lnunzimge excursions, a peasant one day, fatigued
by his labour, sleecps ima thae wmropical forest, and there dreams. Three
tirmes he dreamms thhee same dlswream,. He hears a voice telling him to
go» to a2 certaim pplace tm the ®orest beside a stream, where “he shall
see somethings which shall ggave him great wealch and make him 2
great chief.,”  Flle «©beys, armd his heart fills with awe as he approaches
thedeep solitwade, amd seces, “‘Ranged in two rows, on either side of
a wenerable man, wiho reclim<ed on a kind of throne, many warriors
scated om mats, K hewy held spears amd shields in their hands, and
the complexiom o»f thhese memm was so light as to resemble that of
white men. “T'lwne «—entrall faxure on the throne was that of an old
man, whose losngy beard wras white with age, and his complexion was =
similar t© the warrbors seatted om the mats, All were clothed in
spotless white xolmes.™

He is told hat Kl intu, the= first King of Uganda, sits before him,
and 1s sent wuth a message to Ma’anda, ““for Ma’anda has lon
searched for Kimtw, =nd Kl intu has something to tell Ma’anda.
“But,’ said the Amecient Mzan, ““ bid him come hither, accompanied
only by his mwtleer and thyself and, mark me, not even his dog
muast follow him.™’

Ma’anda, prepared by a deeam, receives the message sent to him
by Kintu,and at omaece sets omat secretly, accompanied by his mother
and the peasamt. Bat the BKatekiro, or Prime Minister, seeing his
Master gro forthh =mlome, umasscompanied by his guards, and fearing
treachery, follows, mnpercemwved by Ma’anda. But Kintu points
himm out to time «chief; amd he, enraged because the word of
Kintu had thus beeam umheedled, launched his spear at his faithful
serwant and pierces B to wxhe heart. And turning to the place,
lately occupied by Kaantu =nd his followers, all have vanished.
Kintu had fled from the shedlding of blood ; and no revelation was
made to Ma’amsda ;3 mmnd the gmeisant lost bis reward.

Ma"anda fell om w=mhe growmmd, lamenting and calling on Kintu.
But no amswer casme buat tham givem by the echoing words, “ Kintu,
Kintu-u, Kintwi-w-w ™ s if ima mockery of his sorrow.

““All might they  kept  watch, breaking out now and then
into moaming mndl wwrailangss fiaor the last loss of the great father of
Uganda. Bur Kiaintwa maever mmore appeared in Uganda, and to this
day has mot beeen seem or lneamd of by any man.”

Such is the Ugandla-legendl of the Blameless Priest.

"X hirty—five rmarmmes of his reputed swuccessors are still retained in
the memory of the peogwle. IWIr. Stanley fixes the thirteenth or the
fourteenth centwr = ass thme tinme of the arrival of Klintu at Magonga,
But, it is clear, that Kimmtu is @ purely mythological personage ; and if
there ever exissedl = Histormcal person called Kintu, which is not
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impossible, the earliest human traditions have been woven into myths
around him, and he has become invested with almost divine attri-
butes. He is to be regarded as one of those (Great Ancestors, or
Onkulunkulu, Great—great Fathers, whose names have been handed
down amongst differemt tribes, as the Ohlanga,—Primal Life-stems,—
from whom they have severally sprung. It is very common for
natives to confound the special Unkulunkulu, or Great Father of
their tribe, with the ¥First Unkulunkulu, to whom they refer Crea-
tion, and of whom thiey speak as the First Aan. But this confusion
may be due more toa misunderstanding of words than any inconsist-
ency in the ideas of the natives themselves.

But whether we are to regard Kintu as representing, in the native
mind, the first man, or only as ¢ the Great Father of the Uganda,”®
— whether Adam, or Noah, or Ham,—there is sufficient similarity n
the account given of him and of the First Unkulunku'u in the Crea-
tion-Myths found amongst the Zulus and other Kafr tribes, to lead
us to refer them to a common origin. In these latter, Unkulunkulu
is represented as first coming out of a bed of reeds,— out of a reed,—
from a hole,—or froma the earth; and the locality of his outcome is
by various tribes referred to various places,—as the sea shore,—a
river,—the mountains,—the North,—or the Southy—according t>
the direction from whiich tradition says the tribe came But from:n
whatever source he cormes, he appears with a wife,—the Great Mother,
or she splits off from lim, and with cattle, sheep, &c. Or a tradition
of the Ark sending forth its living freight after the deluge may b:
preserved in those Fabulous Monsters which first swallow, and thea
are forced to disgorge all living things. The legend of Kintu may
be referred to either class of myth,

The latter portion of the legend,-—the departure of Kintu, and
the constant search mmade for him by his successors,—appears in the
Zulu tales, in two particulars,

First, The uncertainty with which the natives speak of the
First Unkulunkulu, T'hey do not know what became of him,
whether he died or not, nor where he is. He has noname. He is
like one gone out inte the wilderness, whose footsteps you follow
for a space, and then lose, and never find them again. .

Second, Ma’anda’s crying for Kintu., There is a curious and
up to the present timme, inexplicable custom amongst the Zulus,
that of crying for Unkulunkulu., ‘T'he children are told to go and
cry for Unkulunkulu on the mountains, when their parents want
to get rid of them ; amd to tell one to cry after Unkulunkulua, that
is for him to return, is equivalent to telling him to do a thing from
which there is expected to be no result. T'his appears to be now

explained, they are shhouting for ¢¢the Great Father,”” as Ma’anda

~ * Mr Stanley in using these words did not know how full of interest they would be
in reference to the mythology~ of the native races. It would be v:ry desirable to know if

the Waganda have a word coxresponding to Unkulunkulu,
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shouted for £the lost Kintwa, but are, like him, destined to be ever
d isappointed.

T he accowan®t of tlme dismgppearance of Kintu, and Ma’anda’s search
for hime, has seweral geoints «of sismilarity in the Chaldean Legends of
t he deluge.®

[t may be as well ®o remmark that the knowledge of these legends
hhas come dowwm te us.,, not only in the recently discovered ¢ Cunei-
form Inscriperioms,”” but also in fragments of the writing of Berosus,
which have ldeem preserveed to mas in the books of various authors.
Berosus was a BBabyloasnian WPriest, about three or four centuries before
the Christiarm Fora, arad had ample means of knowing the Babylonian
traditions. Accordismg t«o Alexander Polyhistor he gives an
account of mhe deluwee izxm which the builder of the ark is called
¥ isuthus. Ix s said that «©n “ quitting the ark with his wife and
daughter and the pilot, he paid his adoration to the earth; and,
having constructed am altaw, offered sacrifices to the Gods, and then,
writh those whho «aime out o»f the wessel with him, disappeared.

«“ Those who remmasned wawithimy finding that their companions did
not return, qquitted whe vesssel wwith many lamentations, and called
continually ora the masme of Xisurhus. Him they saw no more ; but
thhey could dlistinguish his voice in the air, and could hear him
ad monish thesm o pay due mregard to religion ; and likewise informed
thhem that it was orm asccound of s piety that he was translated to
liwe with the Gods, mand tEmat his wife and daughter and the pilot
had obtained he samme honour.”

In the CummeiFforom Emscripeions the account is somewhat different.
W e find amomgst chesm a raarratiwe of the illness and wanderings of
[z-dubar. Iz=-dwub=ar ¥s supg»osed to be Nimrod. He, like Ma’anda,
was a Hunter—. T he legen«d says that in the latter part of his life,
suffering from some Ibodily- affliction which is regarded as resulting
from the curse of the (Gods,——to be “ the brand of the Gods upon him,”
—he determinesy ‘“ hawinglezad a dream,”’ to goin search of Hasiadra,
which is the Chaldeam name for INoah. He calls him, * Hasiadra,
my father, who is eszalb»lished in the assembly of the Gods, death and
life are known to himm.™’

From this it is ewademnt thant there existed a legend that, like Kintu,
Hasiadra had edegzarted, marm kneww mnot where, but that he had not
degrarted from the wrorld, bus might be found by diligent search.,

During his swvamderisngs he has to pass through many trials, and to
overcome manvy diffmcaites. At length he meets with a ¢ boatman,
nasmed Urhanmasi, who takes him in his boat to the presence of
Hasiadra. Hasiadra giwes hmsm an account of the building of the ark,

at Surippak, the mask—city, froxmn which Hasiadra is called the Surippak-

ite, son of Ubamatatus, =nd thae particulars of the deluge. He tells.
hima that when e Iwmadl quitted thee ark, he sacrificed to the Gods;
that Ela, ¢ the priance of the #odswarriors,” who had inconsiderately

# See ¢ TThe Thaldeasn Accommnt of (Genesis,”” &c. By George Smith,
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made the deluge to punish man’s sin, pleaded against the preservation
of any; and endeavoured to stir up the anger of the Gods, exclaiming,

¢« Let not any one come out alive, let not a man be saved from the

deep.” But he is overruled by the other (Gods,and Hasiadra goes
on to say, ‘“ Bel went up to the midst of the ship. He took my
hand and raised me up; he caused to raise, and bring my wife to my
side 3 he made a bonnd, he established a covenant, and gave this
blessing, in the presence of Hasiadra and his people, thus: < When
Hasiadra, and his wife, and the people, to be like the gods are carried

away, then shall dwell Hasiadra in a remote place at the mouth of
the rivers.” They took me, and in a remote place at the mouth of

the rivers they set me.”

Izdubar obtained of Hasiadra the object of his journey, and
returned to reign at Erech.

It remains to make a few remarks on the language.

T he language shows the principle of initial inflection, which is
apparent in the Kafir languages, as well as the similarity of many
words, thus :—

Mntu, a human being, Wantu, plu,
Mtuma, a slave, Watuma.

Mngwana, a freedman, Wangwana.

Msheni, a pagan, Washeni.

‘liganda, the name of a district.

aganda, a man of Uganda, Waganda.

Em-bomma, evidently a locative case,—at Boma. The English
pronounce it Boma. It should probably be written Emboma.

U mriro, fire, for Umlilo, the r being used for / as in so many Suto
words. |
N yama, meat, Inyama.

Mutti, sticks; from the root # we have Umuti, uluti.
Mku, a species of fig. U-miu-iwane 1s a fig tree in Kafir,

T he plural of personal nouns is sometimes ba, as Mtwa a dwarf
found in many places=Batwa or Watwa, The Zulus use Umutwa,
Abatwa, for the Bushman.

Bakutzi or Wakuti, evidently two different dialects, meeting

Ba-ama, Bakumu,

Mambu kwa Mungze. "This Mr. Stanley translates; My fate is in
the hands of God. Kwa is at once recognised. Mungu for God
has its representatives in other dialects. Joano Dos Santos, a Portu-
guese Dominican who laboured in the country of Sofala, gives
Molungu as the native name for God. A lad from the Shiré gave
Umleengu. Umlungu is the name given to the white man by the
Kafirs of these parts. 'T'he name given to the white mar in central
Africa is Msungu. T hese words are probably all' related.

But perhaps the most interesting word is that of AMuzimu. It will be
known by some that those labouring amongst the Zulus met with
the word Ezozimu, that is, the cattle of Uzimu, applied to a certain
sacrifice, apparently regarded as of great importance. But the Zulus
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could mot giwe wus amy information respecting this Uzimu, except
that thiey had mamn imdefinite notion that in some way it meant the
Ancestral Spririts, o whormm, in commmon with other South African
tribes, the ZZullms sacrifice- The farst distinct explanation of 1t was
found in one of Captain ESurtom’s books, that on Dahomey, where
the word Uzimmu, pl. Bozi@imu, is said to mean Ancestral Spirit. In
this work of IMr. Stanley we have the word constantly occurring.
Thus we have Mduzimu-Esland, or as Livingstone wrote, Mozimu
that is, Spirit Esland.

T he Priests or Priestesses of Muzimu, or witchcraft.

The propitiatiom of the dreadful Muzimu or evil spirits with
charms and mmedicines by e Chief Priest,

Homage mnd dwmes paid ®=o the Muzimu or Spirits by Suna before
levying an army.

A small squ=are hut, reamred to the geniusof the family,—the house-
hold Mluzimu, r many Huts made for the accommodation of the
Muzimus or Sp»irits.

The Gammbaragara are a nearly white people,—an aristocratic
caste living im the midst of the Wasongora, who are a coloured
people. T ey awe entrumsted with the keeping of the charms of
Kabba Rega, and emdowed by hereditary right with the privilege
of the Priests of thhe IMuzizmu of Umnyoro.

The elders cof K umgwé wetaim the traditions of the race whence
they sprrang 3 mmnd in their «<harge are the Lares and Penates,—the
Muzimuu.

T he inhabitants of Katawi pray to their Muzimu to raise storms to
destroy voyagers on the T anganika, that they may be wrecked and

driven ashore. He is regaxded as one of the most powerful spirits
along the shore of the lake.

- We also read of the < MI uzimu of the Well,” in a fairy tale, which
sounds very mmuach like one of the Arabian Nights’ Stories.

T hus we hawe o longer any difficulty in comprehending the Zulu
word ; and conclude that the retention of such a sacrifice with the
name Fzozimw is & proof that the Zulus, in days of long ago, were
connected wiathe the centrall tribes.

[t is also pgw»robable th=at this word Muzimu is identical with
the Molimo, Balimo of the Sutos, and Morimo, Barimo of the
Bechuana and «ther tribes.

If every traveller would contribute as much as Mr, Stanley has
done to Comeparative M ytEuology annd Comparative Philology, of the
countries they wisit, lhow mmuch added interest would be taken in their
boocks. But i Stamnley comld do what he did, how much may not
intelligent miassionaries res@dent for years amongst the people do, if
they would direct their acmention thoroughly and systematically to
such emwquiriess,
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